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SERMON CXLV. 


BY REV. GEORGE B, MILLER, 


PROFESSOR IN THE LUTHERAN THEOLOGICAL SEMINARY AT HARTWICK, 
NEW-YORK. 


THE CONVERSION OF ZACCHEUS: 
Luxe xix: 5.—Zaccheus, make haste and come down. 


* "Te publicans were persons concerned in collecting the'tolls and 
customs, which the Roman government were used to let out to the 
highest bidder. And they sometimes gained wealth by those 
frauds and impositions for which their situation afforded so 
be favorable an opportunity. Buta variety of causes‘eoncurred 
the whole body of publicans into abhorrence and contempt 
tos For first, the Jews still considered themselves a 
tree coat though in the time of our Savior they were under ‘the 
power of the Romans, who with their usual policy allowed to them 
in 4 great measure the exercise of theiréwnlaws. This independent- 
spirit made them regard imposts and taxes under every shape’ as 
the badge of slavery. What tended still more to aggravate the 
animosity against the publicans was their being themselves Jews. 
Of a stranger, a heathen, nothing better could be expected; but, for one 
of their brethren to take part with the enemies of God’s people. was 
an injury not to be endured. Hence you may form some idéa of 
the nature and degree of that antipathy with which these men were 
regarded by the rest of the nation. Our blessed Lord drew upon 
himself much obloquy and resentment, by the condescending familiar- 
ity with which he conversed with a set of men so universally de- 
tested. ‘This single trait in his character was enough, in the sight 
of bigoted Pharisees, to disparage every excellence that the strong~ 
est prejudice had to acknowledge in him. “Why eateth your 
master with publicans and sinners?” was the taunting reproach 
made to his disciples. If this man were a prophet, he would know 
that they were sinners ; that is, abandoned outcasts, whose toueh was 
polluting: These were the principles that governed the judgment 
of self-righteous Jews, and caused them to condemn the noble con- 
duet of the Redeemer, who considered none too low, too wretched, 
Vox. VIII.—1 
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or tog dissolute, to be beneath his regard or instruction. His efforts 
were directed to reclaim the most sinful : ashe aptly expresses him- 
self,“ I came not to call the righteous, but sinners to repentance.” 

To the class of despised publicans belonged the person to whom 
Christ addressed the words of our text: “ Zaccheus, make haste 
and come down.” Of his previous character not much is said 
by the sacred writer; only from the account of his riches, and his 
own confession, it is evident that he was not behind his brethren. in 
extortion and covetousness. We are told that “he was the chief 
among the publicans, and was rich”—one that speculated on a large 
scale ;*and who probably took large contracts, and let them out 








again to others, Had he dealt fairly and’ honestly in this matter 


there might have been no just cause for reproach. But there was 
too much ground for the dislike to which he and his fraternity were 
subject: though this does by no means excuse the virulent hatred 
of the Jews; much less does it justify the indiscriminate contempt 
with which they regarded a whole body of men, among whom, we 
may suppose, there must have been many honorable exceptions. 

It appears that, for some reason or other, the publican named in 
the text had a very strong desire to see Jesus. Under the influ- 
ence of this feeling he had come out with the multitude that flocked 
to Christ, as he was about to enter Jericho. Owing to his small 
stature, he was unable to gratify his wishes, while the press was so 
great as to prevent his near approach. He therefore ran before, and 
climbed up a tree, standing near the road where Jesus was to pass.’ 
Was it the mere curiosity to see a celebrated prophet that induced 
him to take this pains? It may be. Then it was the happiest 
curiosity that ever possessed the breast of Zaccheus. But the 
consideration of all the circumstances connected with the history, 
leads one rather to suppose that it was something more than an idle 
curiosity. It is very probable, that the accounts which he had pre- 
viously received of the miracles and doctrines of Christ, had ex- 
cited in his mind a wish to be more fully acquainted with this great 
Teacher. The desire to be taught, and the earnest wish to forsake 
his sinful course and to become a follower of Christ, were beginning 
to spring up fn the recesses of his soul; but he deemed himself un- 
worthy of notice from this sacred personage. He wants to obtain 
a sight of one whom he revered and dreaded. He must first be 
satisfied whether he is indeed of that mild and gracious and con- 
descending character generally ascribed to him. Behold him 
seated in a convenient place, where he hopes, unobserved, to examine 
the features of the Savior, concerning whom he has exalted ideas. 
Here he waits in breathless expectation the approach of Jesus ; but 
judge what was his surprise, when ‘he observed that the Savior 
east his eye upon him. “How did he discover me?” Jesus 
speaks—“ Zaccheus !” “What! does he call me by name? Whence 
does he know me? Wo is me! Now he will expose me before 
all this multitude for my crimes. What shall I do? where shall I 
hide myself?  Zaccheus, make haste and come down, for to-day I 
must abide at thy house.” What language can describe the min- 
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gled sensations of astonishment and joy and gratitude, that seized 
the breast of Zaccheusgwhen he heard these gracious words. To 
be at once, relieved from all his fears ; so unexpectedly to have his 
utmost wish fulfilled; a wish that lay concealed in the bottom of 
his heart, to which he thought no human being was privy, which he 
durst scarce repeat in silence to’ himself. What a flood of light 
now poured upon his mental vision. _ “ Sure, this is no ordinary man. 
This is more than a prophet. ‘Truly he is the Son of God. Else 
how could he know, even better than myself, what was passing in my 
mind? But what benignity and grace beam from his countenance, and 
sound from his lips! How is it, that he overlooks the learned scribes, 
the self-righteous Pharisees, the great, and those in high esteem, 
these or similar reflections passed the mind of Zaccheus, you must not 
imagine that he waited to have all his doubts resolved. No sooner did 
the Savior accost him, “ Zaccheus, make haste and comedown,” than he 
unhesitatingly obeyed. Gratitude and joy lent speed to his limbs. 
Amid the sneers of Pharisees and scribes, and the murmurs of the as- 
tonished multitude, he conducts the Savior to his house, and gives him 
a cordial and a thankful welcome, Happy day! delightful meeting ! 
Not only were his fears removed, but he felt himself to be another man. 
Repentance sprang up in his heart; faith in the Savior was called 
forth; new and heavenly hope beamed into his happy soul. His 
attachment to money was gone. Another and a holier affection now 
filled his heart. Zaccheus the extortioner, Zaccheus the publican, 
is now the devoted disciple of a self-denying Master. Such was 
the divine energy that accompanied those words—* Zaccheus, make 
haste and come down.” Such the occasion, and such the delight- 
ful result of the Savior’s gracious address. 

Some profitable reflections very naturally arise from this portion 
of sacred history. 

First ; Observe the sovereignty of God in dispensing particu- 
lar, favors as he sees fit. This our Lord plainly taught 
when he thus addressed the people of Nazareth, where he had 
been brought up. “I tell you of a truth, many widows were 
in Israel in the days of Elias, when the heaven was shut up 
three years and six months, when great famine was throughout all 
the land; but unto none of them was Elias sent, save unto Sarepta, 
a city of Sidon, unto a woman that was a widow.” Then he pro- 
ceeds to mention the case of Naaman too, the Syrian leper, who 
was healed by Elisha. The passage that we have been consider- 
ing is full to the same purpose. So. that we may employ the Sa- 
vior’s language, and say, Many publicans were in Jericho, but with 
none of them did Jesus abide, save with Zaccheus. Was it that he 
was more worthy than the rest? No. But we go farther. ‘It is cer- 
tainly to be supposed, that there were in Jericho many who bore a 
much better character than Zaccheus; who not only were free from 
the stigma attached to the office of a publican, but whose charac- 
ter. was actually more correct. But it was not with one of this 
description, however esteemed of men, that Jesus chose to 
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abide on this occasion, What shall we say to these things? 
better, than with the divine Redeemer to resolve it into 
the good. pleasure of God, “Even so, Father, for so it seemed 
good in thy sight.” If this satisfied the Son of God in the days of 
his humiliation, sure it were arrogance for us, short-sighted. creatures, 
to demand a more satisfactory reason. But, let us not fall into the 
Opposite error, and imagine, because extraordinary means are em- 
ployed when and where God sees fit in his infinite wisdom, for 
bringing rebellious creatures back to himself, that therefore the regu- 
lar and ordinary means are not kindly intended. Though Jesus 
¢alled but here and there one, for particular purposes, he never sent 
off any, that came to him, imploring his assistance and grace, 
When he spoke harshly to the Canaanitish woman, it was but to 
put her faith to the test, that it might be more signally rewarded. 
And, on the other hand, neither are the extraordinary means that 
God sometimes employs, in themselves saving. We have but to 
refer you to the Jews, who saw the miracles wrought by Christ, 
who heard him preach, who were witnesses of his power, his elo- 
quence—if I dare apply the term to the gracious words that fell 
from the Savior—his spotless innocence. What effect did these 
powerful persuasives produce upon the greater part? Did they not 
remain, as prejudiced and obstinate as before? Need I advert to Judas, 
who. was called as well as the other apostles, and yet remains, per- 
haps, the only individual of whom we can affirm without any fear 
of mistake, that he is “ gone to his own place?” I know the turn 
that some will be ready to give to this subject, but for my own 
part I am satisfied with the solution of St. Paul, in his Epistle to 
the Hebrews: “ The word preached did not profit them, not being 
mixed with faith in them that heard; wherefore let us also fear.” 
We notice, in the second place, that the passage under conteme 
plation affords a striking example of the power of Divine grace. 
What a contrast is presented between Zaccheus the publican, and 
Zaccheus the disciple of Jesus! To what are we to ascribe this 
surprising change? Shall it be attributed to his climbing into the 
sycamore-tree to see the Savior? or to the ardent curiosity that in- 
stigated him? But you will answer, it was the wish to be benefited 
by the instructions of Christ. I might ask in return, Why did he 
not then attend his ministry? Three years or more had Jesus pab- 
licly preached through the towns and villages of Palestine, and 
Zaccheus had not even seen him yet. He could not be ignorant of 
his fame. It was near to Jericho that John the Baptist had an- 
nounced the coming of the Son of God. But granting that the desire 
to be instructed was at the foundation of the great change that is 
observable in the man, tell me, whence proceeded the desire? Why 
did he not manifest it long before? Not to multiply questions of this 
sort, it is evident that it was Divine grace, and the influence of the 
Holy Spirit, that brought about this radical change in the views and 
desires and hopes of Zaccheus. And it is the same grace and the 
same Spirit to which we, my hearers, must look for a similar change 
in our hearts. In order to form some faint estimate of the aston- 
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ishing power of Divine grace displayed in Zaccheus, let us refléet 
upon his peculiar situation. He was rich. Remember what Christ, 
who well knew the human heart, said on another occasion, “ How 
hardly shall they that have riches enter into the kingdom of God!” 
It is true that he afterward explained his meaning; “ How hardly 
shall they that trust in riches enter into the kingdom.” But this 
was precisely the situation of this publican. He was covetous. 
And what is this but trusting in riches, setting up mammon for 
God! “Covetousness, which is idolatry.” Further, he was not 
only covetous, but dishonest. He could dare to add to his store by 
unlawful means and fraudulent practices. Would to God that this 
description was not applicable in our day, that we could affirm there 
were no publicans, no extortioners among us, in this Christian 
land, in this enlightened age, imposing upon the ignorance or 
abusing the confidence of their brethren! But “ they that will be 
rich fall into temptation and a snare, and into many foolish and 
hurtful lusts, which drown men in perdition.” 

Thirdly, Contemplate the effect produced by Divine grace upon 
the disposition and conduct of Zaccheus. “A tree is known by its 
fruits.” And here there does not lack an early harvest of rich and 
heavenly fruit. Listen to the confession which he makes to Christ 
in the presence of his former companions, “ And Zaccheus stood 
and said unto the Lord, Behold, Lord, the half of my goods 
I give to the poor, and if I have taken any thing from any mah 
by false accusation, I restore him fourfold.” Here, my brethren, 
is the proper evidence of a thorough repentance. A repentance 
that does not, like that of too many, evaporate in words, but which 
manifests itself in deeds. Is any of you fond of money; has he 
indulged himself in dishonest means to acquire itt—let him try to 
imitate this noble example; then he will be able to appreciate the 
change that took place in the breast of this publican, before he 
made the declaration you have heard. Where was now his cov- 
etousness, his attachment to wealth, the pride of property, the 
trust in uncertain riches, that had so long been the ruling passion 
of his heart? They were lost and absorbed in that new and hea 
ven-born disposition which Divine grace had implanted. 

We might next dwell upon the proof of his Divinity, which the 
Savior manifested when he called Zaccheus by name, a man to 
whom, humanly speaking, he was an utter stranger. But we 

s over this point, and mention as our last reflection on this sub- 
ject the condescension of the Lord Jesus; which he displayed 
both in his address and in his subsequent visit to the house of Zac- 
cheus. How unexpected this kindness was to the latter we have 
already reminded you; and also how unaccountable the con- 
duct of Christ appeared to the Jews, and how it excited loud mur- 
murs of disapprobation on their part. As the world is composed 
of similar materials in our day, and as it is certain that God, who 
changeth not, deals with men now on the same principles as 
formerly, it is not to be wondered at, when we hear of, or witness, 
the conversion of persons whose once profligate lives and vicious 
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disposition made it appear extremely improbable that they would 
ever become pious,—it is not surprising, I say, that there should be 
those who murmur, and even seek to turn the subject into ridicule ; 
or who are disposed to reproagh the faithful and humble followers 
of Christ, in the language of the Pharisees: “ What, eateth your 
master with publicans and sinners?” These men are not very 
likely, without an effort of Divine grace as remarkable as that we 
have been considering, ever to become the humble disciples of the 
self-denying Jesus. 

The passage of Scripture narrative we have been contemplating 
commends itself more especially to the attention of all those who, 
like Zaccheus, are labouring under the bondage of a vicious habit, 
that by long use has grown into their very constitution. The same 
Savior who so graciously condescended to be guest to a despised 
publican is still alive. Though invisible to the outward senses, 
though removed as to his bodily presence, he is nigh by his Spirit. He 
has still the same compassionate heart for the most guilty and vile. 
He is as ready now as ever to set at liberty the miserable captives of 
Satan. He has the same power and the same willingness to for- 
give sins. ll that he requires is humble faith, implicit confidence 
in his grace, obedience to his Spirit, and submission to his will. In 
return he stands engaged by promise and by oath, to deliver you 
from the power of your sins, to supply all your wants, to conduct 
you through this vale of death, to bring you to the enjoyment of 
perfect and unchangeable bliss. Why then should you delay to 
come to him, who graciously invites even you? Take up his easy 
yoke ; bear his light burden. He will break asunder the iron chains 
that gall you ; he will remove the load of guilt that presses you down. 

It is true, some are, and ever have been, peculiarly favored; yet 
this need not discourage any soul disposed now to repent and turn 
to the Lord. To every one that trusts in the Lord and is diligent, 
all needful supply of grace shall be given. 

Further, they who receive the largest manifestations of Divine 
grace are under a responsibility proportionably greater. What 
they receive is not so much for themselves as for the benefit of 
society ; for the encouragement of all. When Christ miraculously 
fed the multitude in the wilderness, it was not to teach them to 
neglect the ordinary means of subsistence, in false reliance on his 
powerful arm, while they might spend their time in idleness. It 
was to excite them to greater diligence in his service, by showing 
them his ability and readiness to help in every time of need. 
Thus we may rest assured, that in spiritual things he is ever ready 
to bestow all needful grace. ‘This we may infer from his conde- 
scension shown to Zaccheus. And had you but the same desire to 
come to Christ, you would soon hear his benignant voice. Were 
you but ready to receive him, he would soon take up his abode in 
your heart, not for a night, but for life, and for eternity. He would 
subdue your sinful lusts, break up your idolatrous attachment to 
the world, and elevate your affections to durable riches. 

And is there not here present some Zaccheus, covetaus, unprin- 
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cipled, selfish, the slave of vicious habit, to whom Christ even 
now says by his Spirit, “Make haste and come down?” OQ, 
then, obey the gracivus call. The same grace that enabled Zac- 
cheus to part with his wealth, so long the undisputed master of his 
heart, is ready for your assistance. The Lord’s arm is not short- a 
ened, neither his ear dull of hearing. “Make haste.” Seize the ‘ 
golden moment. Without Divine aid, all your efforts, however great 
they may seem, to overcome a vicious propensity, and to acquire a 
new disposition, will be utterly vain, But if you have faith, you 
shall say to this mountain, be thou removed, and it shall be done. 
And when, by charity, by restitution, and sincere amendment, you 
manifest the genuineness of your repentanee, then shall it be said 
of you, as of Zaccheus, “ This day is salvation come to this house, 
for as much as he also is a son of Abraham.” Precious opportu- 
nity! Oh, suffer it not to be unimproved. ‘“ Make haste ;” Christ 
is now passing ; he is willing to come in, and to abide with you for 
ever. O, receive him with your whole heart. “Make haste.” 
For “riches and honor are with him; yea, durable riches and right- 
eousness.” 
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THE HOLY SPIRIT’S AGENCY IN REGENERATION. 


Ezexter xxxvi. 25, 26, 27.—Then will I sprinkle clean water 
upon you, and ye shall be clean: from all your filthiness, and 
all your idols will I cleanse you. A new heart also will I give 
you, and a new Spirit will I put within you; and I will take awaythe 
stony heart out of your flesh, and I will give you an heart of flesh. 
And I will put my spirit within you, and cause you to walk in 
my statutes, and ye shall keep my judgments, and do them. 











In this passage we have a brief description of that work of graceby 
which men are transformed into the moral likeness of God. This 
work, it will be perceived, is eminently the work of God, or, as we 
are informed in other passages of Scripture, it is the office-work of 
the Holy Ghost. It is a work which God himself promises gra- oe Re 
ciously to perform, on his “ being inquired of by the house of Israel ae 
to do it for them.” God everywhere claims the honor of this work, 
as being peculiarly his own. The publication of this fact is 
designed “to stain the pride of all human glory,” and to excite the 

saints to “show forth the praises of him who hath called them out 
' of darkness into his marvellous light.” 
























Let us now contemplate the extent of his agency in thus renew- 
ing the hearts of men. 

L. It is the work of the Holy Ghost to awaken in men a con- 
sciousness of guilt, and to conviace them of their need of Divine 
mercy to remtew their hearts and forgive their sins. 

Whatever means may be employed to produce this conviction 
in the consciences of men, and to excite in them alarming appre- 
hensions of future wrath, as the just desert of their sins, there can 
be no doubt that the work is to be ascribed to the Holy Ghost, as 
the efficient agent. Thus Christ, in speaking of the Holy Ghost, 
declared to his disciples, “ And when he is come, he will reprove 
(or convince) the world of sin, and of righteousness, and of judg- 
ment.” In preparing the way for their conversion to God, he 
awakens the careless and stupid, alarms those who are at ease in 
sin, convicts those of guilt who are “ pure in their own eyes,” and 
excites the anxious inquiry, “* What must I do to be saved?” It 

was by his influence on the multitude assembled at Jerusalem, on 
the day of Pentecost, that “ they were pricked in their hearts,” and 
were led to inquire of the apostles, “ Men and brethren, what shall 
we do?” He strives with the impenitent through the medium of 
divine truth; and they are represented as resisting his blessed 
influences. 

This work of conviction, previous to the renewal of the heart 
unto holiness, is calculated to show sinners their guilt and ruin, 
and their need of a special Divine interposition to save them from 
deserved wrath; and it prepares them to form a proper estimate of 
that grace which is manifested in their salvation. 

_ IL. It is by the influence of the Holy Ghost that men are regene- 
rated and turned unto God. 

We sometimes hear very strange and unguarded e 
‘concerning the Spirit’s influence in regeneration, which, if under- 
stood according to their plain obvious meaning, would go the whole 
length of contradicting the doctrine of the Bible on this subject. 
It would seem, from: some of these expressions, that those. who 
adopt them suppose that God does nothing more towards regenerat- 
ing sinners than simply to awaken their attention, discover to them 
their sin and danger, and present to their minds the motives to holy 
obedience ; and that, if they are regenerated at all, it must be merely 
by their own efforts in view of the motives thus set before them. 

Now, the tendency of these and similar statements is, to exclude 
the agency of the Holy Ghost in the work of regeneration. But 
this is a point on which the inspired writers are very explicit; and 
it is difficult to conceive how their language can be rangi 2. mh 
“ Except a man be born of water, and of the Spirit, he cannot enter 
into the kingdom of God.” Those who believe on Christ are said 
to be “born, not of blood, nor of the will of the flesh, nor of the 
will of man, but of God.” ‘The apostle said to the Romans, “ So 
then, it is not of him that willeth, nor of him that runneth, but of 
God that showeth mercy.” And to the Ephesians he used the 
following language : * But God, who is rich in mercy, for his great 
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love wherewith he loved ys, even when we were dead in sins, bath 
quickened us together with Christ.” 

We need be at no loss concerning the leading idea communicated 
in these passages. Under whatever circumstances men are re- 
generated, nothing can be plainer, than that the work is performed 
by the Spirit of God.- He claims the honor of it, as being the 
efficient agent. It is by his special influences that men are brought 
to submit themselves to God, and to become his willing and obe- 
dient , 

III. God is pleased to make use of divine truth in performing 
this work of grace. 

Such is the fact as represented in the sacred Scriptures. “For I 
am not ashamed of the Gospel of Christ, for it is the power of God 
unto salvation to every one that believeth.” For after that, in the 
wisdom of God, the world by wisdom knew not God, it 
God, by the foolishness of preaching, to save them that believe.” 
—* Of his own will begat he us with the word of truth.” God 
also employs the agency of men in presenting truth to the mind, and 
enforcing it upon the conscience ; and hence the work is sometimes 
ascribed to human influence, in this subordinate sense, Paul could 
say to the Corinthian Christians, “ For though ye have ten thousand 
instructers in Christ, yet have ye not many fathers, for in Christ 
Jesus I have begotten you through the Gospel.” 

It appears, then, that the gospel of Christ, including the whole 
system of revealed truth, is the appointed means of the conversion 
and salvation of men. As far as we are capable of ascertaining, it 
is only in connection with divine truth that God is pleased to bring men 
“out of darkness into his marvellous light.” Whatever God may 
do in the exercise of his wise sovereignty in regenerating individuals 
who are ignorant of the gospel of Christ, yet we have no know- 
ledge of his performing this work except in connection with his own 
appointed means. 

And we can readily perceive the important influence which divine 
truth is calculated to exert in connection with this work of the Spirit. 
It is in view of the truth, clearly presented to the minds of sinners, 
that they perceive their guilt and ruin; and thus the way is pre- 
pared for those operations of the Spirit by which men are “ renewed 
in knowledge after the image of Him that created them.” It isin 
view of divine truth that men perceive the obligations under which 
they are laid to holy obedience, and the whole array of motives by 
which they are urged to return to God, and consecrate themselves to 
his service. 

And, besides this, a knowledge of the truth is essential to the 
exercise of the Christian graces. Whatever may be the work of 
the Spirit on the heart, it is difficult to conceive how a man can actu- 
ally love God, unless he has some knowledge of God’s character, 
Without a knowledge of duty and of guilt, it is not seen how there 
can be any repentance for sin; or how there can be any faith in the 
Savior without some knowledge of the Savior. Hence we can 

perceive that an important use is made of divine truth, in connection 














with the whole work of the Spirit, in convicting, and converting, and 
sanctifying men. It is in view of the truth that he excites in their 
hearts love to God, repentance for sin, and faith in our Lord Jesus 
Christ. And without some knowledge of the truth, it is not seen 
how they could exercise these holy. affections. 

IV. Besides the use that is made of divine truth, in the perform- 
ance of this great work, the Bible evidently speaks of an additional 
influence on the part of the Holy Spirit in regenerating men. It 
speaks of an influence on the heart, over and above that which 
consists in presenting and urging truth upon the conscience. 

In proof of such an influence, let us examine a few passages of 
Scripture. The text seems to be very explicit and conclusive on 
this point: “ Then will I sprinkle clean water upon you, and ye shall 
be clean; from all your filthiness and from all your idols will I 
cleanse you. A new heart also will I give you, and a new spirit 
will I put.within you; and I will take away the stony heart out of 
your flesh, and I will give you an heart of flesh. . And I will put 
my Spirit within you, and cause you to walk in my statutes, and ye 
shall keep my judgments, and do them.” Previous to this, the 
people had enjoyed the means of religious instruction. They were 
taught their duty, and their guilt as transgressors, and were warned 
of their danger. Means and motives were employed to reclaim 
them from sin and induce them to become holy and obedient. And 
God had granted them his Spirit, to strive with them ; but they uni- 
formly resisted the Holy Ghost, and all the means and motives 
which had been employed to bring them to repentance. But, at the 
time here alluded to, God would exert a special and additional in- 
fluence—a direct and supernatural influence, on them, which would 
secure their obedience. The reason why they had hitherto resisted 
the motives to holiness was, they had no love to God in their hearts 
—no regard for his authority and honor. They took no delight in 
serving him ; they felt no interest in pleasing and honoring him, 
They were completely under the control of a selfish regard to their 
own interest and happiness, and supremely bent on the love and 
pursuit of forbidden objects. And while this state of mind con- 
tinued, they would revolt more and more, in spite of all the motives 
placed before them. Now, in order to secure their return to God, 
and their continuance in the way of holiness, God promises in the 
text, “ A new heart also will I give you, and a new spirit will I put 
within you; and I will take away the stony heart out of your flesh, 
and I will give you an heart of flesh. And I will put my Spirit 
within you, and cause you to walk in my statutes, and ye shall 
keep my judgments and do them.” 

Whatever may be understood by this new heart and new spirit, 
whether it means right exercises of the will, or a principle of holy 
love as the foundation of such exercises, still the influence which is 
here spoken of seems to be totally distinct and different from the 
mere influence of means and motives. ‘The idea seems to be, not 
merely that God will persuade them, by the influence of motives, te 
be obedient and holy, but that God will give, or impart, a new heart 
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and a new spirit. According to the plain, obvious meaning of Jan- 
guage, this can be nothing less than a direct influence on the mind. 
It is a special influence, over and above the mere influence of mo- 
tives, however plainly presented to the mind, and however forcibly 
urged upon the conscience. It is a supernatural influence, some- 
thing beyond the stated operations of divine power through the 
medium of second causes. It is an influence exerted directly on 
the source of the evil which is to be remedied. God gives a new 
heart and a new spirit; and the consequence is, that a new direc- 
tion is given to all the powers and faculties of the mind, and there 
is no longer an inclination to resist the motives to holy obedience, 
which had been previously exhibited in vain. 

Another passage particularly worthy of notice is found in Deut. 
xxix., commencing with the second verse : * And Moses called unto 
all Israel, and said unto them, Ye have seen all that the Lord did 
before your eyes, in the land of Egypt, unto Pharaoh, and unto all 
his servants, and unto all his land; the great temptations which 
thine eyes have seen, the signs, and those great miracles; yet the 
Lord hath not given you an heart to perceive, and eyes to see, and 
ears to hear, unto this day.” Moses was lamenting the fact, that so 
many of that generation had failed of being spiritually and savingly 
benefited by all the kindness which God had shown them. The 
motives to holiness had been placed before them in the most striking 
and impressive manner. The whole series of events which 
they had witnessed in Egypt, and at the Red Sea, and in the wil- 
derness, was calculated to awaken their attention to spiritual con- 
cerns, to remind them of their obligations to God, and to convince 
them that it was for their highest interest to become his willing and 
obedient people. Why, then, did they not become obedient and 
holy? The answer probably will be, it was because of the wick- 
edness and obstinacy of their hearts. Still the question returns, 
why was it; that, under the influence of the most powerful means 
and motives, when they saw the power and mercy of God in their 
deliverance from Egypt, and the terrible effects of God’s-wrath in 
the overthrow of their enemies; when they witnessed the awful 
displays of the Divine majesty on Mount Sinai; when they saw 
God’s vengeance executed upon their rebellious fathers and brethren 
in the wilderness, while they themselves experienced his preserving 
and protecting care over them, defending them from their enemies, 
feeding them with the bread of heaven, and supplying them with 
water from the stream which followed them through all their jour- 
neyings in the desert; when they were so fully instructed in their 
duty and in the things which belonged to their peace ;—why was it 
that the obstinacy of their hearts was not subdued,—why was it 
that they were not persuaded to be obedient and holy? “ Yet the 
Lord hath not given you an heart to perceive, and eyes to see, and 
ears to hear, unto this day.” He had employed means and motives 
till it was manifest that this kind of influence, was wholly inef- 
fectual to reclaim them. But he had not exerted that direct special 
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influence on their hearts, which: ‘would secure their obedience,—he 
had not given them an heart to 

See, also, Acts xvi. 14: “And @ certain woman, named Lydia, 
a seller of pwple, of the city of Thyatira, which worshipped God, 
heard us; whose heart the Lord opened, that she attended unto the 
things which were spoken of Paul.” Nothing can be more mani- 
fest, from the natural import of the language here used, than that 
the influence which was exerted on Lydia was a direct influence on 
her heart. ‘he change which was wrought in her consisted: in 
opening her heart ; and this change is ascribed directly and imme- 
diately to God. The form of expression and the connection of 
thought seem absolutely to exclude the supposition that the work 
was performed merely by the instrumentality of truth, operating as 
@ motive in persuading her to open her heart to receive and obey 
the Gospel. Her heart was opened under the preaching of the 
Gospel, and in connection with the exhibition of divine truth ; but, so 
far from its being done simply by the truth as a second or instrumental 
cause, it seems to have been done preparatory to her attending td 
the things which were spoken by Paul,—preparatory to her receiv- 
ing the truth, and her being brought under its holy and genuine 
influence. It was in consequence of her heart being opened by the 
Lord, that she attended to what was spoken, so as to be benefited, 

Another passage is found in Rom. v. 5: “ And hope maketh not 
ashamed, because the love of God is shed abroad in our hearts by 
the Huly Ghost, which is given unto us.” This language most 
clearly denotes an immediate and direct operation of the Spirit on 
the heurt. It seems to imply necessarily that this love is produced 
in the heart, or communicated to the heart, by a direct influence of the 
Holy Ghost. To say that there can be no exercise of love without 
some knowledge of the truth, is doubtless correct. But to infer from 
this that love is excited in the heart of an unrenewed sinner simply 
by means of the truth, is an inference which the premisesdo not war- 
rant, and which is at variance with the plain and obvious import of the 
language here employed. Doubtless, there can be no actual love to 
God without a knowledge of his character, so that it is proper to say 
that this love is exercised in view of the truth, and only in view of 
the truth. And hence the importance of understanding and believ- 
‘dng the truth. But the truth may be known and felt by the sinner 
without being loved and obeyed by him. He may have a correct 
view of God’s character, and yet remain an enemy to God. Ac- 
cording to the language of the apostle, when this enmity is changed 
to love, it is done by the agency of the Holy Ghost, shedding 
abroad the love of God in the heart. 

There are many other passages which speak of this direct influ- 
ence on the heart, which it is needless now to mention. 

The general argument, as drawn from this source, is briefly this. 
The Bible teaches us that God employs various means with sinners 
to reclaim them from sin, and bring them back to the paths of obe- 
dience. He instructs them, and warns them, and invites them. 
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He places before them the most solemn considerations of duty and . 
interest, to persuade them to be reconciled tohim. But all this influ. 

ence has ever proved ineffectual to bring men to repentance. Over 

and above this influence, in addition to all the means and motives 

which are employed with men, God is pleased by his own act to open 

the heart to the reception of the truth. He is pleased to give a new 

heart and a new spirit, to put his Spirit within them, and thus cause 

them to walk in his statutes. He actually sheds abroad his love in 

their hearts, by the Holy Ghost, which is given unto them. This in- 
fluence is very properly styled direct, and special, and supernatural, 

It is not exerted without the truth, or in the absence of the truth ; but 
always, as far as we can judge, in-connection with the truth, and in 
view of the truth. At the same time, it is an influence which is exe:ted 
in addition to all the influence exerted through the instrumentality 
of the truth. Besides presenting the truth, and enforcing it on the 
mind and conscience, the Holy Ghost takes away the stony heart, 
and gives an heart of flesh. The Bible makes a plain and palpable 
distinction between exhibiting light, and giving eyes to see,—be- 
tween employing the means of instruction and persuasion, and giving 
anew heart and a new spirit. The former is necessary, 

to the established order of divine operation ; but without the latter, 
none are ever converted to God. 

The conclusion to which these remarks necessarily conduct ts 
may be supposed, by some, to be attended with serious, and even 
insurmountable, difficulties. It may be important, therefore, to make 
a few remarks with particular reference to these difficulties. 

1. There is nothing in this kind of influence which the Bible 
ascribes to the Holy Spirit in regenerating the sinner, that is unphilo- 
sophical, or inconsistent with the laws of moral agency, 

The doctrine of the Bible is, that God exerts a direct influence on 
the mind, changing it from a state of rebellion to a state of submis- 
sion. But it is objected to this, that we cannot conceive how mind 
ean. be moved by such an influence. Neither can we conceive 
whence the wind cometh, and whither it goeth. Most evi , our 
ignorance cannot furnish a valid objection to the testimony of God. 

Another objection is, that there is no other way than that of the 
instrumentality. of motives for men to exert an influence upon each 
other. But admitting this to be the fact, does it prove that there is 
no other way in which God can exert an influence upon them? The 
premises do not warrant any such conclusion. For aught we know, 
God may act upon men in a way very different from what they are 
capable of acting upon each other. And we know that in some 
instances this. is the fact. There is no way in which men can 
communicate their thoughts to each other but through the medium 
of the senses. ‘There is no other way in which they can have 
access to each other’s minds. But God has access directly and 
immediately to their minds, aside from the instrumentality or medium 
of their senses, as in the case of inspiration. In communicating 
ideas to their minds by inspiration, or immediate suggestion, there 
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is nothing that is inconsistent with the rational and intellectual 
powers of men,—there is no interference with the established laws 
of intellectual communication among themselves. It is simply 
above and beyond those modes in which men act upon each other. 

And so, in communicating holiness to fallen men, there is nothing 
in the immediate and direct operations of the Holy Spirit upon the 
mind that interferes with the laws of moral agency, or with the 
manner in which they exert an influence upon each other. It is 
above and beyond the influence which is exerted by men; and the 
Bible everywhere speaks of it as an influence peculiar in its hind. 

Doubtless, men are influenced by motives in all their actions. 
They act under the influence of motives in sinning ; and they act 
under the influence of motives in obeying God. The Holy Ghost, 
in shedding abroad the love of God in the heart, brings men directly 
and completely under the influence of those motives to holy obe- 
dience which are presented in the gospel; so that there is nothing 
in this view of the subject that is inconsistent with the principles of 
sound philosophy. President Edwards remarks, that “ the nature 
of virtue, being a positive thing, can proceed from nothing but God’s 
immediate influence, and must take its rise from creation or infusion 
by God.” And it is believed that his reasoning in support of this 
position has never been satisfactorily answered. And again, he 
says, “ Reason shows that the first existence of a principle of virtue 
cannot be from man himself, nor in any created being whatsoever, 
but must be immediately given from God ; or that otherwise it never 
can be obtained, whatever this principle be, whether love to God or 
love to men. It must be either from God, or be a habit contracted 
by repeated acts. But it is most absurd to suppose that the first 
existence of the principle of holy action should be preceded by a 
course of holy actions ; because there can be no holy action without 
a principle of holy inclination. There can be no act done from love 
that shall be the cause of first introducing the very existence of love.” 

2. There is nothing in this direct influence of the Holy Spirit in 
regeneration that is calculated to discourage ministers and Chris- 
tians in using means for the conversion of sinners. 

There is nothing more in this scheme that is calculated to dis- 
courage human efforts, than in any other scheme which is based on 
the principle that regeneration is the work of God. Compare it, 
for instance, with the scheme which supposes that God merely 
persuades men, by the influence of motives, to become new crea- 
tures in Christ. In this latter case, unless the power to regenerate 
lies wholly in the instrument employed, or in the motives presented, 
which is contrary to the present supposition; then the Holy Spirit 
does something for the sinner which the sinner does not do for him- 
self, and something which man does not do for the sinner. By his 
operation, he does in some way or other give efficacy to the mo- 
tives; so that the sinner may be said to be regenerated by the 
influences of the Spirit. And without them he will not be regene- 
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rated. Without these influences, all the efforts of men for the cénver- 
sion of sinners will be ineffectual. Now, what is the encouragement 
to labor, and use the means? Why, most evidently this, that God 
requires us to labor, and to use the means which he has appointed ; 
and it is only in connection with these efforts that we are authori 

to expect those influences of the Spirit without which all our efforts 
will be in vain. And this is precisely the encouragement to humen 
effort which is afforded by the other scheme. In both cases, the 
work is aseribed to the Spirit of. God, so that without his influences 
the work will not be accomplished. On the scheme that God 
exerts a direct influence in changing the state of the mind, it is as 
necessary as it is on any other scheme that the appointed means 
should be employed with sinners. ‘They must be instructed in their 
duty, and be urged to the immediate performance of it, by all the 
motives which are presented in the Bible. In the absence of these 
efforts, we have no reason to expect those influences of the Spirit 
which are necessary to regeneration ; and it is in the earnest, and 
persevering, and prayerful use of those means, that we are en- 
couraged to hope that God will, to a greater or less extent, give his 
Holy Spirit to men, and “ grant repentance unto life.” It would be 
a strange perversion of the common principles of reasoning to say, 
that Moses had no encouragement to go forward with the people of 
Israel, simply because the waters of the Red Sea were to be divided 
by the direct and powerful agency of God. 

3. There is nothing in this direct influence of the Spirit in regen- 
eration that is calculated to quiet the consciences of sinners, or to 
excuse them from immediately obeying the gospel. 

There-is a constant effort on the part of sinners to throw off the 
obligations which God has imposed on them to become holy. And 
probably there is no one doctrine in the Bible to which they so 
often and so confidently resort, as an apology for their continued 
impenitence, as the doctrine of God’s efficacious grace. In the 
sacred Scriptures the work of regeneration is most explicitly 
ascribed to the agency of God. Our Lord and his apostles never 
attempted to disguise the offensive truth that there is an awful, 
though criminal, difficulty in the way of sinners returning to the 
path of holiness. A difficulty which mere means and motives 
never will remove—a difficulty which, as a matter of fact, never 
is overcome, except by the influences of the Holy Spirit. But this 
difficulty is of such a character that it forms no excuse for the impeni* 
tent sinner. He is a rational and moral being, possessing all the 
powers and faculties which are necessary to render him a proper 
subject of God’s moral government. And by his very relation to 
God he is laid under the most solemn obligations to love him with 
all his heart. But, instead of doing this, he loves himself supremely, 
and is totally averse to God and holiness. He has no true love to 
God, and no regard to his authority. He is totally disinclined to the 
service of God, and to the love and practice of holiness. And this is 
the amount of all the difficulty which prevents his return to God 
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by sincere repentance. Hence it is easy to perceive, shat:no far 
forming an excuse. for the sinner, it is the very thing which con- 
stitutes his guilt. 

4. It is of great importance that the doctrine of the Spirit’s influ- 
ence in regeneration should be frequently and fully brought to view. 

Tt can hardly be necessary to remark, that in all attempts to pro- 
mote the conversion of fen, they must be fully instructed in their 
duty, and be urged by all the considerations of duty and interest to 
the practice of holiness. They must be taught that it is their in 
dispensable and immediate duty to return to God by repentance, 
and become holy in heart and life. 

And it is equally important that the great doctrines of revelation 
should be presented, and explained, and urged, because they fur- 
nish the only correct principles of moral conduct. The doc- 
trine of the Spirit’s influence in regeneration, as presented in the 
Bible, is the only solid ground of hope concerning our dying world. 
Let the gospel be preached in its purity—let the appointed means of 
grace be employed ever so diligently and perseveringly, still, without 
the blessed influences of the Spirit none will be converted to God. 
Though Paul plant and Apollos water, unless God grants the 
quickening and renewing influences of his Spirit, there will be no 
increase, And we have no reason to expect his influences, any 
further than we honor him as the exclusive agent in giving “anew 
heart and a new spirit.” 

The faithful and devoted minister derives from this doctrine his 
principal encouragement to labor, and the only well-grounded hope 
of success. He will, therefore, find it peculiarly profitable to his 
own soul to ponder much upon it in his study, and to have it deeply 


- engraven on his heart. It will sustain him under all his spiritual 


conflicts, and cheer and animate him in his efforts. And he will find 
it profitable also to spread it out to the view of his people. The 
direct tendency of it is, to preserve Christians from spiritual pride, 
and to excite them to that fervent, believing prayer which is the 
means of bringing down the best of Heaven’s blessings upon our 
guilty race. And it will stimulate them also to diligence and per- 
severance in laboring for the conversion of their fellow-men; be- 
cause it holds out the only encouragement for Chrisyan effort. 

Let it, then, have its proper place and its due share of attention 
in our ministrations—let it be presented in all its practical 
as it is presented in the Bible; and we need not fear the result. If 
some should abuse and pervert it to their own destruction; the 
same may be said of every precious truth of revelation. God has 
owned and blessed it, to the salvation of vast multitudes in-times 
that are past; and we have no reason to doubt that he will own 
and bless it in times to come. But let this doctrine be obscured and 
blotted out,—let the Holy Ghost be no longer openly and heartily 
acknowledged as the exclusive agent in shedding abroad the love 
of God in the hearts of fallen men, and we may write upon the gates 
of Zion—*“ The glory of our God is departed.” 





